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The Saints took the readily available Xiang-Shu, using
Bagua to express the phenomenon of Haven, Earth, Wind,
Thunder, Water, Fire, Mountain, and Swamp, using initial,
second, third, fourth, fifth, and upper to express the virtual
changes of six major rankings, and using sixth, seventh, eighth,
and ninth to express Yin, Yang, Old Yin, Old Yang, using Jian,
Shun, Dong, Ru, Xian, Ming, Zhi, and Yueru to express the
characteristics of Bagua. Such approaches all came from the

Bagua Xiang-shu.

PEREAAE 0 v dphd k£ G e (2 8) 5 AL LR
AP F RS e o A R EAH S RGN ER () %v T
iﬁl/;’ﬁ? ?im&ﬂz‘e%’ﬁ,’%ﬁfé’ﬁg’(°J

Gushi School can deduce fortune, which approach comes
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from the wuse of Bagua Xiang-Shu (Zuo Zhuan);
Ji-Xiang-Xhai-Y1i is a deduction of Bagua Guaqi and Guahou,
using hexagrams as basis. Ancient Zhao Jiang-Ji mentioned
Luguan Yi that: “Image is the initial form of objects and Shu is
the fruit of objects. All objects come from image first before

fruits. Therefore, Shu comes from Image.

(¥ 2 )P~ £3724207 F 300 bt EH & e (% 2 ) A7 45 |
hod fedPlE G (¥ 2 ) wERE () FRIAREL LN 22 iR
bt T 3oz wk o e BREF S TLUEGT ko 4 AR
21

There is a total of 24,207 words of text in Zhou-Yi, which
all based on Xiang-Shu, therefore Xiang-Shu is inseparable
from Zhou-Yi. Zhou-Yi could not have been developed without
Xiang-Shu, therefore Han-Ru-Zuan romance, Jing, mostly talks
about Xiang-Shu which is also the secret passed down by
masters to their disciples as well as the essence of techniques
instructed by Confucian orally. Hence, it is mentioned in Siku

that: ““....... Confucianism in Han Dynasty speaks of Xiang-Shu

not without much change from the past”
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Since we know the Confucianism in the Han Dynasty
emphasized on Xiang, the Northern Song Dynasty scholar
Cheng Yi (Cheng Zi, 1033~1107) from Luoyang Yichuan
proposed the “Doubling” theory to explain the organization and
framework of Yi-Chin hexagrams. Such “Doubling”
coincidentally and completely expressed the origin and
development characteristics of the hexagram structure of
Yi-Chin by King Wen of Zhou, Zhou Gong and Confucians.
When the “Chin Zhan Shiyi” by Confucians encountered the
“Doubling” theory by Cheng Zi, the Xiang recommended by
Confucianism in Han Dynasty then acquired the complete

answer of structure.
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Yang (=) and Yin (= =) each represents the basic element of
Yi-Chin, which behaves similarly to the letters of a language.

The letter of Yi-Chin consists of Yang “(==)" and Yin “(==).” In

Yi-Chin hexagrams, Yan Yao is represented by “(==)" while Yin
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Yao is represented by“(==).”The civil sector also uses simple
methods to write Yang (=) as“( N\ )” (= =) as “( \).”
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Water (=), Fire(&=) and Jigua in Tuan (structure) are stated
as: “Since ..., rigidity(==) and softness (==) are in the right
position.” Hence, the standard representatives of a six yao (lines)
hexagram include Water (=), Fire (==) and Jigua. In other
words, the initial yao, third yao and fifth yao belong to Yang Yao
(==) while the second yao, fourth yao and upper yao belong to
the Yin Yao (==). Any discrepancy with this standard will
correspond to the extremity method arising from change of
power. If other 63 hexagrams fall on the wrong position of Yin
(==) and Yang (==) Position, we could apply the symbol “(=%)”

and “(=x)” to signify that this hierarchy has already been

equipped with the condition for change of power.
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The opposite work of “heaven (‘=) is earth (= =) while the
opposite word of “earth(==)" is “heaven(==).” The opposition
between the heaven and earth become the surface (==) and
inside (= =) of each other, whereas the extreme manifestation of
heaven is expressed in the formality of earth and the extreme
manifestation of earth is expressed in the property of heaven.
Such manifestation of extremities lies on the generation of
changes in Yin (==) and Yang (==). It 1s described in Chin
Zhan that: “...hence whole refers to Kun and refusal refers to
Qian, while change occurs from one whole and one refusal...” It
is also stated that ““...the heaven and earth are cooperated on
vastness, the four seasons are cooperated on changes, the sun
and moon are cooperated with the justice of Yin and Yang, and

the virtue is cooperated with the benevolence of simplicity...”

Such “change tends to manifest or express respectively, so we



use symbols to express such change of extremities, which is the
extreme change (#F) of Yang (=) and extreme change (==)of
Yin (==). This is the old Yang change (*#) and old Yin
change (==) in Yi-Chin, because the heaven (=) and earth (= =)
oppose to each other to become the surface (=) and inside (= =)
of each other while the extreme manifestation(#*) of heaven (==)
will be expressed in the formality of earth (= =) and the extreme
manifestation (=) of earth (==) will produce the property of
heaven (==). The interlaced change among heaven (=),
earth(==), Yin(==), and Yang(==) will cause old Yang (#) to
become Yin (= =) and old Yin (==) to become Yang(==). Hence,
old Yang in Yi-Chin is expressed in the totem of “(#*)” while old

Yin is expressed in the totem of ““(=*=).”
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It 1s stated in Chin Zhan that “...hence, the difference
between loyalty and poverty lies on the position and hence the
definition 1s between small(==) and large(==) lies on the

hexagram. The argument on fortune (=) and bad luck(==) lies
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on the Ci. The worries (==) and regrets (==)lie on the tiniest
details between fortune and bad luck.” It 1s yes described in
Chin Zhan that “...the second and fourth yao serve as the same
function but different position, each of which with different
utilization. The second refers to honor while the fourth refers to
fear and proximity. The principle of gentleness does not benefit
to the remoteness, which requires gentleness to remove the fault.
The third and fifth serve as the same function but different
position; whereas the third contains bad luck and the fifth

contains merits, the level between loyalty and poverty...”
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Hence, when describing the Six Yao Hexagram in terms of
ranking, the Confucianism in Han Dynasty applied initial
scholar, second senior official, third lords, fourth feudal vassal,

fifth emperor, and upper temple to express a virtual ranking. In

particular, the second yao and fifth yao each position as the



lower hexagram and upper hexagram. The seniors officials of
second yao positioned at the lower hexagram will encounter the
Yin Yao (==) and Yang Yao (=) in the Sixty-Four Hexagrames,
where we use “(*==)” and “(==)" to represent the yao positioned
at the second ranking. The emperor of fifth yao positioned at the
upper hexagram will encounter (*=)" and “(==)"in the
Sixty-Four Hexagrams, where we use “(*=)” and “(==)" to
represent the yao positioned at the fifth ranking. The second and
fifth rankings both exhibit the conditions of medium position,
justice position, medium position to justice or medium position
to gentleness to manifest the different lifestyles on the position

of such ranking, which could not be determined as lucky or bad

luck.
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Si-Xiang refers to Tai Yang (), Shao Yin ( ), Tai Yin
(), and Shao Yang (). In particular, Tai Yang ( ) and Shao
Yin () come from the development and use of Yan Yao ( )
while Tai Yin () and Shao Yang ( ) come from the

development and use of Yin Yao ().
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Bagua refers to Qian (), Dui (), Li (), Zhen ( ),
Xun ( ),Kan( ), Gen ( ),and Kun ( ). In particular, Qian
( ) and Dui ( ) come from the development and use of Tai
Yang ( ); Li ( ) and Zhen ( ) come from the development
and use of Shao Yin ( ); Xun( )and Kan () come from the
development of Shao Yang ( ); and Gen ( ) and Kun ( )

come from the development and use of Tai Yin ().

After the manifestation of images in the order of Yin (),
Yang (), Tai Yang (), Shao Yin (), Shao Yang ( ), Qian
( ),Dui( ),Li( ),Zhen( ),Xun( ),Kan( ),Gen( ),
and Kun (), it is stated in “Chin Zhan” that *“... the principles
of heaven (==) establishment lies between Yin (==) and
Yang(==). The principle of earth (= =) establishment lies between

softness (= =) and rigidity (==). The principle of human (=)
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establishment lies between benevolence (==) and justice (==).
The trinity is built based on two lines each (=) (==) and
therefore divided into Six Yao (lines) as hexagram. Yin (= =) 1s
marked as, Yang (=) is marked as while softness and rigidity
are marked respectively, forming six forms for Yi-Chin...” and
therefore the Sixty Four Hexagrams presented through Six Yao
(lines).
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For standard reference hexagram using water (=% ), fire (=)
and Jigua are standard reference hexagram among the Sixty
Four Hexagram, the Yang Yao is positioned on the initial, third
and fifth yao while the Yin Yao is positioned on the second,
fourth and upper yao. On the other hand, the initial yao
corresponds with the fourth yao, the second yao corresponds

with the fifth yao and the third yao corresponds with the upper
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yao, forming a mutual relationship of Yin/Yang,
gentleness/rigidity, subordination, and interaction. Such kind of
relationship is commonly observed in the text of Zhou-Yi. For
initial/fourth yao, second/fifth yao, and third/upper vyao,
regardless of which of the two serves as the Yang or Yin, any
condition meeting the “corresponding” Yin/Yang between two
objects is expressed in the mutual relationship of Yin/Yang,
gentleness/rigidity, subordination, and interaction. In other
words, Initial yao and fourth yao corresponds to each other if
there 1s difference between Yin and Yang, second yao and fifth
yao corresponds to each other if there is difference between Yin
and Yang, and third yao and upper yao corresponds to each other
if there is difference between Yin and Yang. It is similar to
granting a proper symbol to express the dynamic relationship of
such interaction, whereas the initial/fourth yao correspondence
is denoted by “(%3) (Sound: Correspondence),” second/fifth yao
correspondence is denoted by “(Z) (Sound: Correspondence),”
and third/upper yao correspondence is denoted by “(£) (Sound:

Correspondence)” with clarification.
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The basic use of totems for Zhou-Yi are described below:
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1. Yang Yao, 2.==Yin Yao, 3.% Yang Yao, 4.°\Yin Yao, 5.
Incorrect position for Yang Yao, no acquisition, 6. Incorrect
position for Yin Yao, no acquisition, 7. Old Yang change (will
become Yin Yao (= =)), 8.0ld Yin change (will become Yang Yao
(=)), 9. Yang Yao positioned on upper hexagram, medium
rigidity, medium justice, 10 Yang Yao positioned under lower
hexagram, medium rigidity, medium robustness, 11. Yin Yao
positioned on upper hexagram, medium gentleness, medium
gentleness, 12. Yin Yao positioned under lower hexagram,
medium gentleness, medium gentleness and justice, 13. (Sound:
Correspondence) Initial Yao corresponds with Fourth Yao
among the Six Yao Hexagram, 14. (Sound: Correspondence)
Second Yao corresponds with Fifth Yao among the Six Yao
Hexagram, 15. (Sound: Correspondence) Third Yao corresponds
with upper Yao among the Six Yao Hexagram, 16. Tai Yang,
from Yang (=)Yao, 17. Shao Yin, from Yang (==)Yao, 18. Tai
Yin, from Yin (= =) Yao, 19. Shao Yang, from Yin Yao (= =), 20.
Qian Hexagram, from Tai Yang (=), 21. Hexagram, from Tai
Yang(=), 22. Li Hexagram, from Shao Yin (=), 23. Zheng
Hexagram, from Shao Yin(==), 24. Xun Hexagram, from Shao
Yang(==), 25. Ken Hexagram, from Shao Yang (==), 26. Gen
Hexagram, from Tai Yin (= =), 27. Kun Hexagram, from Tai Yin

(=2).
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Among the Sixty Four Hexagrams, the Yin and Yang Yao
of each hexagram is arranged through different methods and
therefore each Yin and Yang Yao represents different
manifestation in each hexagram. Nonetheless, all hexagrams
follow the characteristics of Yi with identical logistics.
Particularly, the arrangement manifestation for initial, third and
fifth yao as Yang Yao while the second, fourth and upper yao as
the Yin Yao comply with the natural interaction and exchange of
water, fire and Jigua as the Standard Gua, whereas the upper gua
serves as the Kan Gua and the lower gua serves as the Li Gua.
Additionally, the arrangement manifestation for initial, third and
fifth yao as Yin Yao while the second, fourth and upper yao as
the Yang Yao comply without the natural interaction and
exchange of water, fire and Jigua as the Non-Standard Gua (as

shown in Figure 1: Standard Gua and Non-Standard Gua),
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whereas the upper gua serves as the Li Gua and the lower gua

serves as the Kan Gua
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(Figure 1: Standard Gua and Non-Standard Gua)
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Each hexagram 1is equipped with identical ranking
characteristics such as the Three Positions (Heaven Position,
Human Position and Earth Position). Among the Three Yao Gua,
the upper Yao is the “Heaven Position,” the second yao is the

“Human Position,” and the initial yao is the “Earth Position.”
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Among the Six Yao Gua, the fifth and upper yao serve as the
“Heaven Position,” the third and fourth yao serve as the
“Human Position,” and the initial and second yao serve as the
“Earth Position.” The yao position can be divided into the
following in ascending order: initial yao, second yao, third yao,
fourth yao, fifth yao, and upper yao. The Qiji Position is the
beginning, accomplishment, extremity, reform, boom, and end.
The Ranking Order is divided into the follows in ascending
order, scholar, senior official, third lords, feudal vassal, emperor,
and temple. Ji-Xiong Position is divided into the follows in
ascending order: Humble, Worries, Bad Luck, Fears, Multiple
Function, and Excitement. This is the basic characteristic
equipped by each hexagram (as shown in Figure 2: Basic

Characteristics of Gua-Yao).
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(Figure 2: Basic Characteristics of Gua-Yao)
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Among the Sixty Four Hexagram, with the exception of
Standard Gua and Non-Standard Gua, there are sixty two gua
that determines the certain gua or certain yao with “Positive” or
“Non-Positive” characteristics after comparing the standard and
non-standard gua of each gua yao position. For example, if this
gua comes with initial, third and fifth yao as the Yang Yao or the
second, fourth and upper yao as the Yin Yao, this yao is then
“Positive.” If this gua comes with initial, third and fifth yao as
the Yin Yao or the second, fourth and upper yao as the Yang Yao,

this yao is then “Not Positive.”

ERT B EE 3= E 2 S

X
IXNTIRZHEE AR oTT R 2 QAT AER pEY e 34 Tx s
HizZXs7rm X~ X8Rl =2 X v X~ FPX2ZEBPRD G X
TEE o AR (IeBlz R )

In the example of Earth, Wind and Sheng Gua, the initial
and sixth yao, the ninth and second yao, and the sixth and fifth

yao are different from the Yin and Yang of the initial yao,
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second yao and fifth yao in Water, Fire and Jigua. It can be
determined that these tree yaos are “Not Positive” and can be
marked with an “x” on the right side of the yao position. Since
the ninth and third yao, the sixth and fourth yao, and the upper
and ninth yao have identical Yin and Yang as the third yao,

fourth yao and upper yao of Water, Fire and Jigua, then the yao

position 1s “Positive” and does not require marking with

symbols (as shown in Figure 3+ The Characteristics of Gua Yao

Sixty Four
.. H
POSlthH). Za Gua Zhuan g Non-Standard
Base Gua
Standard Gua Gua
s T EHER
Shuo Gua Zhuan | _.. HEE /\+!f' " .
HEE t%i*%zf\ 7 Zget o) ?ﬁ%ﬁ% Xi Ci Zhuan
v v l v v
=4 4 aH ]l T
Fl e — [ — —— 5 =8l 24
X I | ————— - e X - | AF| £
A g —— — — — —— £ #E| 2B
= | ————— —— | = | F
® # e e — | i TS| R
#e R BE % 3Rt 2 PLEN A

Sizzrze | Y1 Wel Qian Zao Du

(dr@= @ 3 iz g i)

(Figure 3: Characteristics of Gua Yao Position)
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In case of wrong position among the hexagrams of Six Yao
Gua (as shown in the following figure, where initial, second and
fifth yao are in wrong position), it implies that this yao is
equipped with conditions for change of power and such yao is a
Yang Yao, which will be added with a square frame on Yang Yao

G 9

such as or added with a x sign” on the Yin Yao if it is

(13

identified as a Yin Yao, such as . This expresses the
determination of characteristics after the change of power in

human, incident, time, earth, and objects (as shown in Figure 4:

Old Yang Change and Old Yin Change in Change of Power).
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(Figure 4: Old Yang Change and Old Yin Change in Change of Power)
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As long as there is distinction between Yin and Yang in th

Six Yao Gua, there will be “response” condition of interaction
between every two yaos. If Yang or Yin Yao in every two
separated yaos are identical, these two yaos, these two yaos “do
not respond.” If the two yaos respond with the initial and fourth
yao, then remark with () (sound: Ying) and if two yaos Ying
with the second and fifth yao, then remark with Ying ( )
(sound: Ying). If two yaos respond with the third and upper yao,
then remark with () (sound: Ying) or if the two yaos do not
respond, then directly remark with a x sign, “x” (as shown in

Figure 5: Response and Interaction of Yao).
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(Figure 5: Response and Interaction of Yao)
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In the example of Mountain, Heaven and Dachu Gua (as
shown in Figure 6: Comprehensive User of Gua Yao), the sixth
and fifth yao Xiang of Mountain, Heaven and Dachu Gua states
that: “The luck of sixth and fifth yao signifies there is
celebration while the second to fourth yao can be treated as a
Dui Gua phenomenon of this environment. The third to fifth
yao can be treated as a Zhen Gua phenomenon of this
environment. The third to fourth yao can be treated as a half Dui
Gua phenomenon of this environment. The fifth to the upper yao
can eb treated as a half Kan Gua phenomenon of this
environment. In the case of wrong yao position, it will come
with the condition for change of power: When it is ninth and
second yao, there will be condition for change of power,

whereas adding one square frame to the Yang Yao indicates the
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Yang Yao changing to Yin Yao. The second to fourth yao
transforms characteristics of Dui Gua to Kan Gua phenomenon.
When it is the sixth and fifth yao, there will be condition for
change of power, whereas adding one x sign to the Yin Yao
indicates the Yin Yao changing to Yang Yao. The fourth to upper
yao then transforms characteristics of Gen Gua into Xun Gua

phenomenon.”
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(Figure 6: Comprehensive User of Gua Yao)
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Zhou Yi uses Sixty Four Hexagrams to express its Yin and
Yang philosophy, whereas as gua comes with a name, known as

“Gua Name.” Each gua was further interpreted by King Wen of
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Zhoufor the basic gua meaning, known as the “Gua Ci.” Among
the Sixty Four Hexagram, the Yin and Yang Yao of each ranking
comes with different and special manifestation, whereas the Gua
Yao connotes different philosophical implication due to the
different ranking, hence each yao was completed by Zhou Gong
Ji. Dan for it exclusive “Yao Ci,” which implication is
interpreted by the basis of “Hexagram” for the characteristics of
each yao. Hence, the abovementioned “Gua Name,” “Gua Ci,”
and “Yao Ci” are all directly related to the position of

“Hexagram.”
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(King Wen of Wen of Zhou)
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(Figure 7: Relationship Diagram of Positions between Gua Yai Ci and Gua)
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Zhou Gong Ji Dan explained the phenomenon of
manificent totem according to the hexagrams of the Sixth Four
Hexagram as “Large Xiang Ci.” Confucius explained the third,
eighth and fourth Yao Ci in “Xiang Ci Zhuan” one by one from
the perspective of “Xiang” as the “Small Xiang Ci.” Such Large
and Small Xiang Ci gradually supplemented the meaning of
“Xiang” to “Hexagram” and Yao Xiang.” The “Large Xiang Ci”

and “Small Xiang Ci” are both directly related to the position

relationship of “Hexagram.”
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(Figure 8: Relation map for the positions of large and small Xiang Ci and

hexagrams)
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The basic diagram illustrations and the comprehensive use
of symbols presented by this book refer to the phenomenon of
functional symbols interacted inside the outside of the
hexagrams for “Zhou-Y1” and are hereby provided for the
predecessors and the juniors to share and make reference, in
order to facilitate your reading of my publication on Unveil the
Secret of Yi-Chin Hexagram. 1 would like to encourage
comments and suggests from all fields so I could make
improvement in the future.
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Yeh, Chin-Chun (alias, Zi-Yang)

Taipei City, Lucky Day, Fifty-Ninth Month 111, Thirtieth Year J6 (2013)
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